
Abstract

Sokoto Caliphate was the most powerful Islamic state of the 19th Century in 
Western Sudan. It was founded by Sheikh Usmanu Ibn Fodiyo in 1804 in order to 
clean up the orthodox Islam which he felt was adulterated. In addi�on, the 
philosophy behind the Islamic reforms was to fight against socio–cultural 
syncre�sm, economic exploita�on and poli�cal domina�on by the Hausa 
rulers. The Jihadists succeeded and extended their influences up to the present 
Central Nigerian territories, which was the area predominantly inhabited by 
non‐Muslims. By 1812, they established the Emirate system which helped the 
Caliphate to have total control over the subjects in its domain. The rapid 
expansion of the Caliphate was made possible through the distribu�on of flags 
of religious and poli�cal authority. In all, 14 flag bearers established emirates; 
one of them was the Bauchi Emirate which in turn had vassal states that 
navigated the Caliphate's expansion into central Nigerian area. Consequent 
upon the above, the Lafia vassal state was created. The focus of this study is to 
explore the influence of Sokoto Caliphate on the expansion and the 
development of Lafia as a vassal state of Bauchi from 1804 to 2000 which led to 
its emergence as an emirate. It concludes that the colonial invasion and 
indigenous cultural annihila�on notwithstanding, the area had some posi�ve 
impacts.
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Introduc�on

Sokoto Caliphate was an Islamic State founded by Shehu Usman bin Fodiyo in 
ththe 19  Century West Africa. The Caliphate was a return to the standards of 

government and jus�ce maintained by the first four caliphs, who ruled the 
1Muslim world a�er the death of the holy Prophet Muhammad (S.A.W).  The 

Fodiyo Jihad otherwise called the Sokoto Jihad which started from 1800s led to 
the establishment of the Sokoto Caliphate in1804. The success of the jihads 
was inspired or spearheaded by the 14 flag bearers who were able to conquer 
and create the following emirate councils: Kano, Katsina, Bauchi, Gombe, 
Adamawa, Ilorin, among others. The a�ermath of the Jihad resulted to 
changes in the socio-cultural and poli�cal structures in the whole of the far 
north and some areas of Central Nigeria under the Bauchi Emirate created by 
Mallam Yakubu and Mallam Musa of Zazzau. Lafia Town as a fron�er of Bauchi 
Emirate of the Sokoto Caliphate played a pivotal role towards Islamic cultural 

2expansion and poli�cal consolida�on within Lafia and its environs . The Bauchi 
Emirate created by Mallam Yakubu provided a good illustra�on of the 
expansionist nature of the Hausa and Islamic culture to some states under the 
Emirate system.  Lafia Town was ini�ally established by Kanuri people, but they 
developed their cultural features in line with the Hausa culture. By implica�on, 
they became Hausa by assimila�on, and bore the name Kambarin Bare – Bari. 
The Hausa iden�fica�on of the people whom the Hausa called the Kambarin 
Bare‐Bari, are the descendants of the people who originally came from Borno 
and stayed in or near Hausa land over a number of genera�ons and had, in the 
event, lost all aspects of the Kanuri culture excepts, in most cases, their facial 

3tribal marks .Similar influences by Hausa cultural forces, extended the cultural 
hegemony to almost all the areas under its control, and integrated the society 
by Islamizing and Hausanizing some indigenous tribes of the central Nigeria, 
such as the Gwandara, Eggon, Alago, Akye etc. These societal changes were 
poli�cal, economic, and social in nature. For example, most of the ancient 
wards and city-gates in Lafia town were named a�er the Hausa city state gates, 
i.e. Kano, Zaria and Bauchi. Likewise, the tradi�onal �tles conferred to some 

4
sons and daughters in Lafia are Hausa or Kanuri by origin .They lost their 
mother-tongues to Hausa language, because of the higher gravity of Hausa 
influences, especially the influence of the Sokoto Caliphate and the 
cosmopolitan nature of Lafia Emirate.

In the same vain, the conferment of tradi�onal �tles among the Dunama 
companions and the indigenous tribes in the Lafia poli�cal system, bore Hausa 
names and pa�ern of administra�on as follows; Madaki Diwi (war 
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commander) Zanwa Bussami (Military �tle), Ahoda Magajin Mallam (Head of 
scholars), Galadima (Head of the civil servant) Wambai Magaji (Military �tle), 
Kalioma (The Chief Imam), Makongiji (The Prime Minister), were all from 

5
Borno . Abubakar Agyu Sarkin Fada (Head of Palace Services) was a Jukun from 
Wukari, 1844-1849. Makama (The Military �tle) MamajidanAsha (1844 
to1873) was Koroor Migili by tribe. Makongiji (The Prime Minister) was Asha an 
Alago by tribe from Burumburum. Kuyambana another (military �tle) by 

6
Muhammadu Agware Mada by tribe.  Recall that Lafia as a pre-colonial 
poli�cal unit was founded by Kanuri descendants who le� Borno and moved 

7
southward to the Central Nigeria area about 1804 .  

Lafia Town serves as an avenue for the Caliphate extension and expansion of 
the socio- economic and poli�cal culture in central Nigeria during the pre-
colonial, (1812 to 1903), as a Vassal state of the Bauchi Emirate of the 
Caliphate.During the colonial period (1903 to 1960), Lafia became an Emirate; 
and during the post-colonial poli�cs (1960 to 2000), it laid the basis for the 
actualiza�on of the Caliphate mission in Central Nigeria. The “indirect rule” 
policy in northern region during the colonial era (1903 to 1960), kept many of 
the pre-colonial structures in place, and the “Sultan of Sokoto” a symbol of 
authority in Northern Nigeria. The original Emirate of the Sokoto Caliphate has 
been reorganized into various states in the Federal Republic of Nigeria. Of the 
36 states of the Federa�on, the 19 states that cons�tute northern Nigeria had 

8the influence of the Caliphate . 

Conceptual Clarifica�ons 

For be�er understanding of this study on the “Sokoto Caliphate Expansion and 
Consolida�on of Cultural Forces in Central Nigeria: A study of Lafia Emirate 
1812 to 2000”. There is a need to give detail explana�ons on some of the major 
concepts employed by the authors for the study.

Sokoto Caliphate: The Sokoto caliphate was the most powerful Islamic state in 
ththe Western Sudan by the 19  century. The founda�on and the consolida�on 

of the Caliphate a�racted the interest of several scholars, leading to various 
9works, among which are, Murray Last's “The Sokoto Caliphate . The Jihad in 

Hausa land came to an end in 1809, but figh�ng for the establishment of 
Emirates as part of the expansion of the Caliphate con�nued in some places 

th 10
throughout the first half of the 19  century . The Caliphate comprised the two 
capitals: Sokoto and Gwandu. Sokoto was responsible for the eastern Emirates 
of Kas�na, Bauchi, Kano, Zaria, Katagum, Misau, Daura, Adamawa, and 
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Gombe, under Muhammadu Bello, while Gwandu was responsible for the 
western Emirate of Ilorin, Bida, Agaie, Lafiagi, and Borgu, under Abdullahi 
Fodiyo. The Sokoto Caliphate was not a unitary state, but one which like the 
present Nigeria, comprised autonomous Emirates, each with its Emir and 
government. The polity was not located on a con�nuous elonga�on of 
territories, as it contained diverse independent communi�es and states within 

11its borders . Lafia Town falls under the leadership of Bauchi Emirate of the 
Sokoto Caliphate.

Cultural Influences: This is a process that requires cultural assimila�on of 
religious or ethnic minority groups, into an established and generally larger 
community. This presumes a loss of many characteris�cs, which make the 

 12minority different S. Abubakar, “The Established Caliphate . It entails the 
control or domina�ng influence by one person or group especially by one 
poli�cal group over different cultural diversi�es of any centralized states. 
Central Nigeria is a regional part of Nigeria which was subsumed into what was 
called the northern part of Nigeria, under the control of the Emirates of the 
Sokoto Caliphate before the colonial conquest. Central Nigeria men�oned 
here focuses on the non-Muslim domain of Tiv, Jukun, Igbas, Eggon, 
Gwandara, Alago, Birom, Angas, Igede,Idoma etc that se�led in Lafia area by 
1804, a�er the collapse of the Kanem-Borno Empire. The present central 
Nigeria however consists of Plateau, Niger, Nasarawa, Benue, and Kogi States. 

Emergence and Development of Lafia Town 
thThe collapse of Kanem-Borno Empire by the end of 18  century led to the 

emigra�on of a group of Kanuri from Ngazargamu and to where they found 
most favorable, which they named “Lafia”, which means “peace” in the central 
Nigeria. Lafia Emirate was founded by Muhammadu Dunama, the son of Mai 

thHaji Ibn Dunama who was the 64 Mai (1750-1791) in the history of Sefawa 
13

Dynasty of Kanem - Borno Empire, with his companion . Muhammadu 
Dunama ruled Lafia from 1804-1809. During his reign Lafia recorded 
tremendous achievements and prosperity. On Dunama's death in 1809, while 
on his way to Awe, where he was buried, he was succeeded by Musa Danjaji. 
Under Musa's warlike leadership, the Lafia Kanuri conquered the Koro tribes, 
the Gwandara, the Mama, and Akye, advancing as far as Monkwor at the foot 

14
of the Bauchi Plateau . The conquest contributed immensely to the expansion, 
consolida�on and integra�on of most of the indigenous tribes of the present 
Central Nigeria into Lafia Emirate of the Sokoto Caliphate from 1804 to 2000.   
The Town is geographically located in the present central part of Nigeria 
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(Middle Belt). It is196 Kilometers, South of Jos, the Plateau state capital and it is 
bordered to the North by Nasarawa Eggon, to the East by Qaunpan in Plateau 
state to the South Doma and Obi, while Keffi forms its Western boundary. The 
Town was the headquarters of the former Lafia Division, which comprises the 
present Nasarawa Southern Senatorial District made up of five local 
governments' areas, namely Lafia, Obi, Doma, Keana, and Awe. The ancient 
Town occupies a geographical area of two thousand seven hundred and thirty 
seven square kilometers (2,737 sqkm) with a projected popula�on of over 
three hundred and fi�y thousand people (350,000). As noted above, the 
Kanuri dynasty of Lafia con�nued its expansion before and during the Jihad of 
1804 and reached its peak when Mallam Yakubu of Bauchi handed over the 
affairs of Lafia to Chief of Lafia Umar Sanda (1814 to 1819). Yakubu of Bauchi on 
the handover ceremony date says,

I have hereby handed over the affairs of Lafia to you. Anyone who obeys you 
directly obeys me, and anyone who disobeys you equally disobeys me. 
Therefore, whoever you give leadership to in Lafia automa�cally becomes a 
leader, and whoever you reject is absolutely rejected by me. Just as the Sultan 
of Sokoto has delegated the leadership of Bauchi to me, I have delegated to you 
the leadership of Lafia. Lead your people therefore as you deem fair, and I bear 
total responsibility for whatever ac�on you take (Echu and Ahmad: 1999, 

15
P.15) .

Consequent upon the handover, the Lafia-Bauchi diplomacy helped the 10th 
Chief of Lafia Muhammadu Agwai I (1881 to 1903) to regain his throne assisted 
by the Emir of Bauchi Ibrahim, a�er he was chased out of Lafia by Muhammadu 

16
Chilum the son of Ari Lamino the 4th Chief of Lafia . The expansionist drive of 
the Kanuri (jihadists) was however, curtailed by colonialism. Lafia became an 
Emirate under colonial rule; the Emirate was recognized during the early parts 
of Musa Dalla's reign. It was divided into four Districts, with the former Chief of 
Doma and Keana designated as District Heads and subordinated to the Emir of 
Lafia. Also Obi and Assakio Districts were incorporated. It was not un�l the 
reign of Abdullahi Muhammadu Agwai (1918 to 1926) that the Emirate was 

17reduced in size, with the excep�on of Wamba and Mada Hill . 

The Expansion and Consolida�on of the Caliphate Cultural 
Influences in Lafia

The ancient Lafia Emirate was formed by Dunama, but the extensions of 
incorpora�on of some indigenous tribes, into the Emirate poli�cal control, and 
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the assimila�on of Islamic cultural ideology was undertaken by the Dunama 
successors. Available historical records about Lafia Emirate unanimously agree 
that the Emirate reached its peak of its expansion geographically, culturally and 

th
religiously up to Bauchi Plateau Hills by the middle of 19  Century. Within the 
locality, the Alago, Gwandara, Koro, Monkowor, Mada, Ankwei Mama among 
others were all nominally controlled by Lafia Emirate. 

The expansion and consolida�on of Lafia Emirate in the central Nigerian 
territory and the integra�on of some indigenous tribes into Lafia 
administra�on promoted the massive conversion/ propaga�on of Hausa and 
Islamic cultures. The Kanuri tribal marks and language gradually died out 

18completely in Lafia Emirate . They got assimilated into the Hausa culture, thus, 
it encouraged the process of expansion of Islam under the canopy of Hausa 
cultural forces in central Nigeria.

The colonial administra�on in Nigeria used the indirect rule system from (1903 
to 1960), which encouraged the caliphate system of administra�on. It created 
a basis for Lafia in the process of integra�on, expansion and consolida�on of 
cultural forces within the area under its control. Therefore, it became 
necessary to restructure the administra�on of Lafia into the colonial system. 
Consequently, the first District Officer was Major A. Burden and Musa Dallah 
was the Emir of Lafia under him. The Emirate also included the home District 
(Lafia), Doma District with head quarter at Akwanaja, the Assakio District, the 

19Keana District and the Obi District.  Lafia Division of Lafia Emirate con�nued to 
be the most powerful during the Bri�sh administra�on and a�er Nigeria 
a�ained her independence in 1960. The immigra�on of different people into 
and the urbaniza�on of Lafia, created a forum for the Emirate expansion and 
the consolida�on of cultural forces among people. The Na�ve Authority policy 
under HRH Alhaji Yusuf Musa II, the transforma�on of Lafia from rural 

20
se�lement to an urban centre became inevitable . The local government 
reforms of 1976 also led to the crea�on of Lafia Local Government Council of 
Plateau State and the Emir of Lafia was appointed as the chairman state 
Jama'atul Nasrul Islam.Thus, the Emir was regarded as Shehun Kudu, the 
Islamic reformer in the central Nigeria.  During the crea�on of Nasarawa 
State, on 1st October, 1996, the Emir was again retained as the Chairman, State 
Council of Tradi�onal Rulers. This chairmanship posi�on further enhanced the 
Caliphate's process of the consolida�on of cultural forces in the Central Nigeria 
Area. Hence, the emirship posi�on has a lot of influence on the socio- poli�cal 
developments of Lafia Emirate in the contemporary poli�cs of the Central 
Nigeria.
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Expansion and Consolida�on of Cultural Influences in Lafia, Central Nigeria          
1812 to 2000

Years

1812 to 1903

1903 to 1960

1960 to 1976

1976 to 1996

1996 to 2000

SN

1.

2.

3.

4.

5.

Level of Cultural Expansion and Consolida�on 
in Central Nigeria

Conversion to Islam, integra�on of Hausa �tles 
and building of Mosques 

Indirect rule: Incorpora�on of some “Non-
Muslims” Chiefdoms of Doma, Keana, Shabu, 
Monkwor, Assakio, Obi, and Awe districts into 
Lafia Emirate.

Crea�on of Lafia division and Lafia Na�ve 
Authority, under Northern Regional 
Government (Alago, Gwandara, Ankye, Mada)

Lafia L.G.C made head of Jama'atul Nasrul Islam 
in Central Nigeria

Administra�ve headquarters of the 13 Local 
Government Councils and Head of Nasarawa 
state Jama'atul Nasrul Islam and Supreme 
Council of Islamic Affairs. 

 21Source:

The Impact of Sokoto Caliphate Cultural Influences in Lafia Emirate, 
1812 to 2000

The first mo�va�ng impact of Islam generally was that it encourages learning 
and educa�on. Okafor says, the Qur'an reinforced this orienta�on to 
knowledge by strictly enjoining the Muslims thus: “To seek knowledge is a duty 
for every Muslim Man. Seek knowledge even though it be in China. The savants 

22
are the heirs of the prophets” .

In view of the above, Islam in Lafia came with learning and educa�on. As a 
result, there was the emergence of intellectuals among the indigenous tribes 
of Lafia who assisted to ensure that Lafia was transformed into an Islamic State 
surrounded by the non-Muslim Chiefdoms. It will be recalled that right from 
the 19th century, some indigenous tribes accepted Islam through the influence 
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of Lafia,then, as a Vassal State of Bauchi Emirate of the Sokoto Caliphate; 
23

especially the Gwandara, Alago, Mada etc .  In this connec�on, the Anene and 
Koro tradi�onal shrines at the present loca�on of Lafia Central Mosques were 
destroyed by the 4thChief of Lafia, Lamino who ruled from (1819 to 1844). 

Secondly, the historical rela�onship between Sokoto Caliphate and Lafia led to 
the issuance of a Flag to the Chief of Lafia Musa Gana by Emir of Bauchi Yakubu 
(1814 to 1819), the reinstatement of Chief of Lafia Muhammadu Agwai I (1881 

24  to 1903), a�er he was chased out of office in Lafia by Muhammadu Chilum.

Thirdly, the colonial policy of indirect rule system that created Lafia Division, 
which comprised some Non-Muslim Chiefdoms as Districts under Lafia from 
1903 to 1960, the local government reforms of 1976, the crea�on of Nasarawa 
State in 1996 and the role of Lafia as the Capital of the state was a posi�ve 
impact on the mission of founders.

Socially, inter marriages between the Kanuri, Hausa and some indigenous 
tribes of the region enhanced the Hausa cultural assimila�on and expansion of 
Islamic cultural influences among the tribes of the region. For example, the 
early Kanuri immigrants that founded Lafia came without wives. They firstly 

25 
married some indigenous tribes and Islamized them. The intermarriages 
among the early Kanuri and the tribes therefore contributed immensely 
towards Islamic and Hausa cultural expansion in the Central Nigeria territory. 

Fi�hly, there was the spread of the Qadiriyya Islamic Sect ideologies, which 
originated from Shehu Usman Ibn Fodio and His younger brother Abdullahi 

26Gwandu throughout the Emirate up to the period under discussion .   

In addi�on, the conferment of Hausa and Kanuri tradi�onal �tles to some 
indigenous tribes of the region such as Makama, Makongiji, Waziri, 
Kuyambana and Sarkin Padawere all in the process of consolida�on of the Lafia 
poli�cal culture. These �tles are conferred to some prominent people from 

27Koro, Mada, Jukun, Alago and Gwandara in Lafia poli�cal history.

Poli�cally, Webster and others say the jihadists united the Fulani on the Benue 
28and conquered a large area which before had been ruled by small chiefs.  This 

statement affirms the occupa�on of the area that became the Lafia Emirate. 
The authors added that, economically, the success of the jihad brought a great 

29
deal of prosperity because of the establishment of peace and order . Trade 
and commerce flourished within and outside the Caliphate. There was the 
thriving agriculture with major crops such as co�on, indigo and tobacco. Cloth, 
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po�ery and smithing industries developed. Beneficiaries of these 
transforma�ons included the non-Hausas along the Niger-Benue territory, 
especially the small ethnic groups of Keffi and Nasarawa who also enjoyed the 
impact of the Sokoto caliphate through the massive produc�on and sale of 

30po�ery wares.  

 Conclusion

This paper affirmed that the Lafia Emirate was founded from the then Bauchi 
Emirate in order to canvass for new converts and to clean up the orthodox 
Islam that was adulterated. In addi�on, the philosophy behind the Islamic 
reforms was to fight against socio–cultural syncre�sm, economic exploita�on 
and poli�cal domina�on by the Hausa rulers. The Jihadists succeeded and 
extended their influences up to the present Central Nigeria territories, which 
were the areas predominantly inhabited by non-Muslims. The collapse of 

th
Kanem-Borno Empire by the end of 18  century led to the emigra�on of a 
group of Kanuri from Ngazargamu who later found “Lafia”, which means 
“peace”. Lafia eventually became an emirate under the Sokoto Caliphate. The 
Lafia Emirate administra�on promoted the massive conversion/ propaga�on 
of Hausa and Islamic cultures. With the influence of the Caliphate, Islamic 
educa�on, inter-group rela�ons, cultural assimila�ons, trade and commerce 
reigned supreme in the Emirate. Fortunately, the Bri�sh Colonial 
Administra�on recognized the authority of the Caliphate which served as an 
intermediary between the colonial officials and the people tagged the Indirect 
Rule System. The paper concluded that the socio-economic and poli�cal 
advantages of transi�on of Lafia from its tradi�onal se�ng to serve as the 
center of Jama'atul Nasrul Islam and a pillar of supreme council of Islamic 

th
religion up to the end of the 20  century fulfills the goal of 1804 Jihad of Sheikh 
Usmanu Ibn Fodio in central Nigeria.
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